illuminating comparison. I will start with a short introduction situating Arendt's work in the historical, political and philosophical context of her time, followed by a discussion of Arendt's notion of plurality. The account of plurality will then be elaborated further by comparing it to the ones of Habermas and Gadamer. My thesis is that Arendt's account allows for a better understanding of plurality and related political phenomena like communality, consensus, dissensus, agonistic action and communicative action.
Situating Arendt's Work
Arendt's work integrates three strands of philosophy that are equally important to her work: political philosophy, philosophical anthropology and hermeneutic phenomenology. One can describe her work as a hermeneutic phenomenology of the human condition focusing on political phenomena and experiences. Or, in reference to the title and content of two of her major works, The Human Condition and The Life of the Mind, her work can be described as a political anthropology with a hermeneutic phenomenological approach.2 These two works testify to the fact that Arendt's political philosophy is deeply informed by a philosophical anthropology. The former is an exposition of the vita activa, the activities of labor, work and action that according to Arendt typically take place in human life. The latter is a reflection on the mental faculties of thinking, willing and judging.3 Though Arendt never positioned herself as such, her work is clearly part of the philosophical anthropology "school" emerging from the phenomenology of Edmund Husserl and Heidegger's Being and Time, consisting of philosophers like Max Scheler, Helmuth Plessner, Hans Jonas, Merleau-Ponty,
